today there is probably no discipline that is not going through an identity crisis. scholarly tendencies in recent years have discussed the borders between disciplines, opening new "borderline" spheres of research. social and political realities have led to reassessment of the reflexivity of the social sciences and the humanities, and reassessment and redefinition of their purview. The twentieth century created disciplines such as the ethnography of speech, empirical cultural studies, ethnic poetics, ethnic psychosociolinguistics, cultural ecology, ethnosociology, ethnomethodology, reflextive anthropology, shared anthropology, urgent anthropology, anthropology at home, and sociological ethnography. old theories were renewed, and the biographical approach and discursive analysis were extensively applied. This scholarly palette and methodological polyphony outlines how significant the diversity of approaches to studying the human being is and how synthesis founds and forms the idea of the "synthetic knowledge of humankind" (todor zhivkov).
1 as a result of restructuring the bulgarian academy of sciences after 1 july 2010, the institute of Folklore is united with the ethnographic institute and museum under the name institute of ethnology and Folklore studies and ethnographic museum. this text does not comment on how ethnography is developing towards ethnology. in bulgarian scholarship, ethnology was not institutionalized into a separate discipline until the 1990s. significant credit for the fact that ethnology acquired an independent existence as a research and teaching discipline in schools of higher education belongs to bulgarian folklore studies, and especially to the folklore specialist todor zhivkov. Why did folklore studies undergo such a change? Why was this possible in the 1990s? during the 1970s, folklore studies in bulgaria extended beyond the framework of the philological interpretation of folklore and turned into a leading school in the national humanities during the last three decades of the century. Folklore was viewed as a type of cultural system, a complex unity of cultural activities and combination of cultural values that are established unconsciously and transferred across time as inherited cultural information. Folk culture is interpreted as intermediate between the individual and group mind, between the ethnic and interethnic, between the aesthetic and non-aesthetic, between the everyday and holidays, between the sacred and profane, and so on. structural, genetic, and regional aspects of folk texts have been interpreted. Folklore continues to be interpreted as a type of thinking, expression, communication, and self-realization-and as a human cultural necessity in the twenty-first century as well.
since 1989, when the democratic changes took place, social studies and the humanities in bulgaria tried to respond to the intensive interest in "others" and understanding their worlds. Folklore studies offered its experience in identifying "us" and "them" in culture, from the family to the ethnos, by interpreting the entire process of involving the individual within the network of communities through adoption and transfer of cultural values. it offered the theoretical minimum and empirical foundation for further study of the interaction processes between the individual and community, community and culture, traditional and modern, and different types of culture (see bochkov 1998) .
at the beginning of the 1990s, zhivkov presented and proved his concept of ethnology in bulgaria; that is, he laid the foundations of the bulgarian ethnologic paradigm. his interest in ethnology dates from the 1980s (zhivkov 1979, 1979a, 1985, 1987) . in his studies from that time, the scholar interprets folklore as a specific reflection of the life of the ethnos, the ethnic memory, and a means to form ethnic identity.
together with a team of university lecturers and scholars from various institutes of the bulgarian academy of sciences (mainly from the institute of Folklore) zhivkov accomplished his program to introduce ethnology in schools of higher education (zhivkov 1994) . The first ethnology students were accepted during the 1990/1991 academic year. The program was carried out at paisiy hilendarsky university in plovdiv and southwest neofit rilsky university, based on philological knowledge and closely related to social studies. during the 1997/1998 academic year, again under the leadership of zhivkov in sofia, a program in ethnology started at the Faculty of philosophy razgledi in razprave / artiCles and essaYs and social studies. at all three universities, this scholar implemented his idea for integral education. The ethnological disciplines are balanced such that they introduce systematic linguistic, sociological, philosophical, psychological, historical, and cultural aspects (ganeva-raycheva 1997).
The first publications also started appearing, addressing the theoretical basis of ethnology and its teaching in schools of higher education, written by scholars from the institute of Folklore (zhivkov 1994, 2000; The Folk Culture 2002; Communities 2003) . in the journal Balgarski folklor the "alma mater" section started publishing studies in various ethnologic disciplines. in the 1990s at st. Climent ochridsky university in sofia, a Center in ethnology was founded and later a course in ethnology started being offered at the Faculty of history. its curriculum at least during the initial years was founded on the courses in ethnology offered in "The ethnic syndrome." again in the 1990s, anthropological studies started at the new bulgarian university, where disciples of zhivkov were already lecturing.
zhivkov developed his views on ethnological knowledge applying the experience of foreign anthropology and ethnology and the research and achievements of bulgarian folklore studies. as he himself claims, his knowledge of folk culture is the "massive resource" where ethnology starts (zhivkov 2000: 8). The development of French and anglo-american research traditions, which are characterized by the terms ethnology, cultural anthropology, and social anthropology, outlines the common research interests and subjects of study, similar methods, and methodologies over the years. according to zhivkov, their arbitrary differentiation could be achieved only in the following way. ethnology offers a typology of communities; it recognizes and interprets the cultural diversity through which these communities construct their identity. anthropology recreates all the paths of man in the accumulation of social and cultural experience through his participation in various networks; it outlines the relations between the social and its interpretations in culture (e.g., the behavior rules and their symbolism).
zhivkov's thesis that ethnology is synthetic knowledge about human communities extends beyond the limits of specialized scholarly knowledge about the ethnos and its culture, and it reveals a perspective in which the interest is directed not so much towards the past and history, but to outlining the contemporary events and processes going on in various communities, including ethnic ones. The scholar reconsiders his knowledge of human communities by studying man and society with a view on everyday life and the objective phenomena of cultural activities: language, mythology, folklore, customs, rituals, and so on. ethnological knowledge also includes the three dimensions of human existence: the semiotic view, normative view, and technological view. in spite of the society they exist in (traditional, modern, or post-modern), the communities have their own "grammar," their own time and space, and their identity, behind which exist systems studies by ethnology family systems, technological systems, and symbolic systems (languages, mythology, traditions, clothing, cuisine, etc.). These ideas acquire more detailed and more general scholarly interpretation in the book "introduction to ethnology." mention should also be made of "ethnological perspectives of man," in which social characters are presented, "The Wheel of life," in which the semiotics of childhood, adultery, old age, and death are presented, "approaches to human Communities," discussing issues in the ethnology of space, kinship, family, and ethnos, with special attention on the balkan ethno-cultural thesaurus and interethnic interactions, and "issues of the ethnosphere," presenting a new and original perspective on the problem of the ethnic. in his analyses the scholar persistently implements three principles: the genetic, typological, and areal principles.
zhivkov insists that the power of bulgarian ethnology lies in its attempts to interpret our own society, in studying the cultural facts in their social and political context. ethnological knowledge is attained not only through science but also through art and religion. This makes ethnology a constituent component of culture itself, one means of its development and assessment. The scholar gives evidence of two forms of ethnological knowledge. The first one is the general theory of ethnology and the second is offered by various disciplines through their ethnological competence (zhivkov 2000) . in this respect he emphasizes the close interrelation of ethnology with linguistics, its stronghold in language, and systems of symbols; he draws attention to the anthropological and ethnological competence of social studies, psychology, philosophy, history, and so on.
at the beginning of the 1990s at the institute of Folklore, zhivkov began a seminar on the anthropology of folklore. This was the result of the desire to change perspectives, as well as to apply different perspectives to folklore as a cultural universal. The development of these ideas was presented in a series of issues of the journal Balgarski folklor (1994, no. 2; 1995, nos. 3 and 4) . The seminar discussions served as a significant form of epistemological and methodological research as well as for clarifying current cultural processes and phenomena. The seminars he carried out include "heritage and dialogue between Cultures," "The City in transition," "Forms of Civic participation," "Culture as a local development resource," "visual anthropology," and "ideas and Fields in anthropology." general and specific issues in folklore, ethnology, and anthropology are considered together with the history of these disciplines and their relations with other disciplines. The ideas developed are covered in thematic issues of the journal Balgarski folklor and in electronic publications (www.itefa.dir.bg).
The main emphases of the research carried out at the institute of Folklore in recent years are related to issues of cultural identity and intercultural interactions in the bulgarian and european context, modern cultural policies, and theoretical and applied aspects of intangible cultural heritage. The aim is to apply an interdisciplinary approach to these issues (using the methods of folklore studies, cultural anthropology, ethnology, ethnomusicology, sociology, etc.). another emphasis in the institute's work is studies of the cultural identity of bulgarian communities abroad (in hungary, slovakia, the Czech republic, poland, moldova, romania, serbia, austria, and macedonia). The theoretical foundation of assessing emigrant lives is the constructive approache to identity and cultural heritage. strategies are analyzed for individual and community identification in life abroad, transfer of and sharing cultural patterns in the host society, instances of cultural bilingualism, intercultural interactions, activities of the émigré cultural institutions related to preserving and maintaining bulgarian cultural identity and the recognition of the bulgarians in the host society, forms of cultural exchange between the country of origin and the host country, and so on (see penchev 2001; ganeva-raycheva 2004a; penchev and rashkova 2005; penchev and krekovichova 2006). a significant place in the institute's activities is held by studies of the cultural specifics of ethnic and religious communities in bulgaria and abroad. The interest is oriented toward artifacts, but also toward contemporary cultural practices and policies of identity. some of the studies outline and present forms of coexistence and cultural exchange between communities and groups of various kinds. The processes of constructing local heritage and how it functions are studied, as well as behavioral patterns of the communities in daily life and on holidays and within the context of state policy. The interest is oriented towards ethnic and religious communities that have been present for many years in bulgarian ethnic territory and the visible presence of armenians, jews, roma, turks, vlachs, armani, and gagauzi in bulgarian society, as well as religious minorities such as bulgarian Catholics and bulgarian muslims, and, less conspicuously, groups such as slovaks, heterodox muslims, and old believers.
Within the context of regional cultures, various local, ethnic, and regional communities are studied that have inhabited and now inhabit bulgarian ethnic territory. another aspect that i would like to present is the participation of scholars from the institute of Folklore in training specialists in ethnology and anthropology. in the doctoral school at the Center of education at the bulgarian academy of sciences, specialists from the institute take part in training doctoral students in the humanities and social sciences as lecturers in courses related to lifecycle and culture, cultural and social transformations in the city, cultural heritage, ethnicity and nationalisms in the contemporary world, methods of ethnological research, and so on. razgledi in razprave / artiCles and essaYs scholars from the institute take part in training ethnologists and anthropologists in the bachelor's and master's programs in ethnology and anthropology at the paisiy hilendarsky university in plovdiv, southwest neofit rilsky university, st. Climent ochridsky university in sofia, and the new bulgarian university. i would specifically mention the bulgarian-italian master's program "anthropological studies of the mediterranean and the balkans: italy-bulgaria," cooperation between the institute of Folklore, la sapienza university in rome, and the Faculty of Classical and new philologies at the department of roman studies at st. Climent ochridsky university in sofia on a topic that started during the 2006/2007 academic year. scholars from the institute teach the following classes within this program Folklore (st. boyadzhieva), anthropology of the village (d. dobreva), anthropology of the City (m. santova), musical anthropology (r. neykova), Field research in anthropology (v. ganeva-raycheva), and nations and nationalism: minorities, transnational Communities, transnational affiliation (e. anastassova).
Contemporary social, cultural, and political reality raises new challenges for the social sciences and humanities connected with transcending the borders between disciplines, creating interdisciplinary partnerships, and reformulating or expanding research skills. The development of training in anthropology and ethnology, and the achievements of young scholars require efforts by bulgarian scholars to change the existing patterns in disciplines, professions, and branches of research, which at present hamper the disciplines and force specialists to argue for some borders that do not exist.
to conclude, the changes in the development of bulgarian Folklore studies can be outlined as follows: a change of perspective towards the subjects studied (combining micro-and macro-analyses at various levels), seeking new subjects, and an interdisciplinary character of studies. after 1990, the scholarly perspective in bulgaria was permanently directed toward the city and urban ethnology and anthropology. some issues of interest are the role of urban institutions in training and transmitting folklore, transforming forms of regional folk culture in urban heritage, applications of folklore in creating a national narrative, and, currently, the image of bulgaria as a culturally diverse country that is part of european cultural space. The institute contributes to studying the traditional and contemporary cultures of communities of various kinds: local, regional, national, transnational, ethnic, religious, and so on. subjects of interest include juvenile subcultures and cultures of groups with unequal social status. Folklore studies successfully interpret the subcultural phenomena and processes in the contemporary world in music, rituals, and verbal works. decisive steps are also being made in applied ethnology. 
